SPIRITUAL 


For Those who Reason 





r hectic cities, competitive economies, 


Ou 


nN 
— 
_ 
a 
‘au 
2 sat 
S. 
N 
na 
<P) 
° = 
= 
= 
Pr 
<P) 
— 
co) 
wn 
Y 
> 
oa 
— 
<< 
oP) 
ome 
S 
= 
© pane 
oO 
S 
= 
<P) 
— 


> 
ail 
S 
~~ 
S 
= 
SS 
7 2) 
Y 
: 
sass 
E 
SS 
—— 
5) 
Y 
= 
<P) 
> 
v 
N 
an 
~~ 
= 
YL 
a0 
= 
© 
Y 
ei 
o: 


insecurities demand a calm, cool, 


rationally 


recrafted environment and thoughts. 



































LO , 


/ 


L 


The National Agenda 


2 Fasting and Qur’an 
3. Fasting-—A means of spiritual! 


purification. 
4. Proof of Prophethood 
5. Just Balance 
6., Realism 
y; PrSeeOg with Caution m4 


8. / Ease Always Comes After Hardship 


9. Super Performers (~ 
10 Reading the Signs 
Il. Inthe Nick of Time 

\< 
I2. Road Block ‘wee 


3 The Inner Reality of Fasting 


I4. (PHE QUR'AN An Abiding Wonder) 
A Book by 
Maulana Wahiduddin Khan In Serials 


‘aA 


(Liast Word) 


index 


(Nn 


9 


LS 


= 


Translation of Quran by, Muhammad Asad 


Spiritual Message 
~ (MONTHLY) 


SUBSCRIPTION RATE 
Single Copy : 15/- 
Annual: Rs. 165/- 
Abroad : One Year $12/£ 7 (Air Mail) 


Editor in chief 
Maulana Wahiduddin Khan 


: Honorary Editor 
Ms Farida Khanam 


Published and Edited by Haroon B. Shaikh 
for and on behalf of islamic Centre New Delhi 
Add. 302, Koldongri CHS, Sahar Road, 
Andheri (East), Mumbai - 400 099. INDIA 
Tel.: 2834 1654 / 2834 6079 / 2821 8609 
Fax : 2823 6323 
Email : hbshaikh@bom8$.vsni.net.in 
Email : hbshaikh@rediffmail.com 


Printed at Noor Printers, Mumbai-69. 
Tel.: 26844078 


DISTRIBUTED IN ENGLAND BY 
IPCI: ISLAMIC VISION 
434, Conventry Road, Birmingham B 10 0JS 
Tel.0121-7730137, Fax: 0121-7668577 
e-mail: info @ ipci-iv, Co.uk 


- Cheque should be issued in the name of 
“Words Worth" at above address 


Please send Rs. 50/- extra for outstation cheque 





The National Agenda 


Former Prime Minister, Jawaharlal Nehru once observed: ‘Freedom is in peril, defend it with all your 
might.’ Today one can rightly say: everything including freedom, is in peril. Save it with all your might. 

Prior to 1947 we believed that there was only one obstacle in the path of a prosperous India, and that 
was political subjugation by the British. Once we gained political freedom, we were going to wipe the tears 
from all eyes. 

Partition, no doubt, was an evil. In fact, I would call it one of the greatest blunders of the entire human 
history. However, I do not agree with those who say that partition is to blame for the state of affairs in the 
subcontinent. | | | 

The issue is somewhat different. As far as the present sad situation of our nation is concerned, there is 
absolutely no justification for our failures. It is our leadership alone which is responsible for this malady. 

The reason I hold that the partition of the country cannot be responsible for the national tragedy, 1s 
because after second world war several countries (Germany, for instance) were partitioned, yet developed 
later into advanced countries. Similarly, India too, in spite of partition, could have secured a position at the 
top of the list of advanced nations. Why did this not happen? This requires serious thought. 

After the second world war, India, just like other Asian countries, had every opportunity to reconstruct 
itself. In the ensuing fifty year period, many countries, notably Korea, Singapore and Japan, transformed 
themselves into up-to-date, highly developed countries. Today, the citizens of these countries have access 
to all kinds of modern facilities, while Indians are still just dreaming about them. Given the very great 
reserves of human and physical resources possessed by India, isn’t there something very strange about 
this? 

But this failure to parallel development elsewhere is not as significant, or indeed as serious as the fact 
that after halfa century of stormy politics, no acceptable concept of nationhood has evolved in our country. 
India still remains a nation in the making. 

Men of vision predicted this state of affairs long ago. But the results of fie general elections in April- 
May have made it even more apparent that India is, if anything, even further from the goal of nationhood 
than it has ever been, no party ha ving gained the absolute majority essential to stability and longevity of 
governance. | 

Instability is, indeed, an alarming state of affairs. The question arises as to why the country, after so 
many years of independence, is now faced with this problem. This can be answered only in terms of the 
forces at work in the country. In this recent election, there were two big contenders, one upholding secularism, 
the other Hindutva. Both staked a claim to being the true representatives of the Indian public. But neither 
actually gained public support, because a third force—a combination of regionalism and casteism— 
swallowed up more than half of the votes. 


Even after fifty years of freedom, regional and caste loyalties stand in the way of arriving at a consensus 


which would bind all our countrymen with the one cord. We are still very far from the land-based concept 
of nationality, the idea of a homeland for all, regardless of caste, creed or ethnicity. 

Secularism and Hindutva, which, in different ways, identify with and support the concept of nationhood, 
were opined to be sufficiently all-encompassing in their separate theories and to have sufficient mass 
appeal to guarantee a thumping majority to their respective upholders. They were also seen as powerful, 
emotive binding forces among the mass of potential voters. But the election results soon gave the lie to 
such optimistic views. 

As I see it, the reason for public neglect of parties whose envisaged sphere of influence and functioning 
is the nation as a whole is simply intellectual backwardness. Whatever concepts an under-educated society 
is holding all are derived from common daily experience ofa very limited nature relating, for instance, to 
language, style of living, personal relations, immediate economic interests, racial bias, etc. Among these, 
one seldom, if ever, finds the concepts of oneness, cohesiveness or homogeneity as applicable to the 
entire nation. Local experience in such a society can bring into being human islands, but not oceans of 
humanity. 

In any society where education is not widespread people’s thinking tends to be narrow and immature, 
so that social cohesion remains a local matter, confined to small groups. 

The well-known 19th century educator and reformer, Horace Mann, aptly observed: “A human being 
is not, in any proper sense, a human being till he is educated.” Mann also observes: “Education is our only 
political safety. Outside of this ark, all is deluge.” 

Theze is no element of exaggeration in this. Man can become an aware person only through education. 
It enables him to come abreast of broader realities, to understand matters in depth and arrive at appropriate 
and realistic decisions. It pulls him out of his emotional shell so that he can see things in the light of pure 
reason. In short, the human creature becomes a man only with education. Without it he is nothing. 

The great virtue of education—scientific education in particular—is that it acquaints the beneficiaries 
with higher, universal realities; it raises the general level of their awareness; it instils in them the importance 
of taking a global view of humanity. In an educated society, thinking is on a higher plane; people are 
encouraged to rise above their own limited spheres and to start thinking along more humane and rational 
lines. Instead of immediate concerns, all-embracing interests become the foci of their attention. 

India, still obviously beset by backwardness and a lack of public awareness, must come to grips with 
the fact that it is largely educational shortcomings which are to be blamed for its failure to crystallize as a 
nation. Now the question arises as to what the solution should be. What plan of action will help us to 
emerge from this impasse? It is my: firm belief that the time has come for concerted efforts to be made by 
all parties at all levels to remedy this state of affairs. But this is not something which can happen overnight, 


so that we shall have to content ourselves with a preparatory stage of comparatively slow progress until 








long term, comprehensive plans can be drawn up and implemented throughout the length and breadth of 
the country. This may require two phases of organization, the first to cover the initial period of transition, 
and the second more highly geared, to establish an improved pattern of education at all levels. 

In the present situation, it is almost certain that if another general election is precipitated by fissiparous 
elements, regional forces will once again come to the fore in the overall votin g pattern. It would again be 
impossible for a single party to form a stable government. Therefore, for the time being, the greater 
interests of the nation will be served by giving continuing and unconditional support to the system of 
coalition government. If such a system can function successfully in European countries and also in Malaysia, 
why cannot it be equally effective in India? At all events, this is not the time to indul ge in the kind of self- 
serving politicking which will undermine the powers that be. 

If, up to the present, we have not given due emphasis to education, it is because we have a long 
history of failing to get our priorities right. Prior to 1947 we gave top priority to gaining our independence, 
whereas, even in that difficult period, we should have concentrated on making education accessible to 
people in all walks of life. Gaining our freedom before having attained the necessary level of maturity in 
our thinking has resulted in the present lack of cohesiveness and absence of national spirit which are plain 
for all to see. The price we have paid for this neglect is our still being—even after fifty years of 
independence—very far from our most cherished goals, while within half that time tiny countries such as 
Singapore and Korea have emerged as commercial and industrial giants. 

Subsequent to 1947, we gave top priority to socialism. This was again ill-judged. The better course 
would have been to maintain, more or less, the existing economic structure of the country, and to direct all 
our attention to the educational front. It is unfortunate that nothing of the sort happened. And if we are 
suffering today, it is the direct result of our wrong sense of priority. 

If we are facing instability as a nation today, it is because the common man thinks in terms neither of 
secularism, Hindutva, or any other national-spirited philosophy. He thinks purely in terms of his immediate 
relations, contacts and interests. This situation will be remedied only when we implement nationwide 
educational programmes which will broaden the intellectual horizons of the masses. 

Whenever someone falls into error, he himself, by rights, should atone for it. No one else should be 
expected to stand in for him. By the same token, the primary condition for a beneficial change of national 
course should be our admission af the outset of error, and our prompt and willing atonement for it. We 
must first admit that all along we have been setting ourselves wrong targets. The next step should be to get 
our priorities straight. Having done so, we should not cease in our efforts until the literacy rate is one 
hundred per cent. If we fail in this most important arena at the pa esent time, India will contin ue to have the 
rather dubious distinction of béing a nation still in the makin g. 


Fasting and Qur’an 


The Qur’an makes special mention of its revelation in the month of Ramadan, while making it obligatory 
upon the followers. This indicates that meee} is aclose link between Ramadan and the Qur’an. In the 
words of the Qur’ an: | 

In the month of Ramadan the Qur'an was revealed, a book of guidance with proofs of guidance 
distinguishing right from wrong. Therefore whoever of you is present in that month let him fast. But 
he who is ill or on a journey shall fast a similar number of days later on. (2:185) 

The revelation of Qur’an started in 610 A.H., in the month of Ramadan according to the lunar calendar. 
The first revelation was made to the Prophet when he was in the cave of Hira, and it continued for the next 
23 years, finally reaching completion in Madinah. 

The guidance given in the Qur’an is the best blessing to the mankind from God, because it shows man 
the path to ultumate success: It tells man how to conduct himself so that in his eternal life he can gain entry 
into paradise. Paradise is the goal of man. Fasting is the path to it. | 

The month of Ramadan is the annual reminder of this blessing. The celebration of the revelation of the 
Qur’an is not observed in the usual way but by abstinence and being thankful to the Almighty. Fasting in 
this month is acknowledgment of the divine blessings. It is like saying, ‘O Lord I have heard and I accept 
it.’ | | | 

Also this is a month during which the Qur’an should be read and understood. The Qur’an is specially 
recited in this month. In the night the Qur’an is also recited during Jarawih Prayers. This month has been 
made special so that the blessings of God may be counted even more. 

When the Qur’an is read during the month of its revelation, it reminds us of the time when the divine 
light from heaven fell upon the earth. Man remembers this and cries out, ‘O Lord, fill my heart with your 
divine light!’ He cries out, ‘Make me among those who are near you!’ When he reads about Hell and 
Paradise, his inner self cries out, ‘O Lord, save me from Hell, and let me enter Paradise.’ 

In this way the Qur’an becomes a guiding force in man’s life. He earns his livelihood according to its 
dictates. He bathes in the ocean of its life to cleanse his soul. 

The Qur’an is a reward to His servants from God. And fasting is acknowledgment of the reward. 
Through fasting man makes himse]f worthy of being thankful to God. He obeys the command of God and 
thus revels in the supremacy of God. Having gone through a month’s fasting, he creates an ability in himself 
to lead a life of piety as ordained in the Qur’an. | 

Fasting is a special deed. It makes a man kind-hearted,.and enables him to awaken his finer feelings. 
He is then able to feel and experience what God desires of a man in this world. 

Fasting, a form of training to create the capacity in a man to become the most devoted worshi pper, 
makes him most grateful to God and creates a fear of Him which makes him shiver. The very hardshi p of 
fasting carries a man from the material world to the plain of spirituality. 

Tarawih : Prayers Offered in Congregation in the night during Ramzan 


Fasting—A means of Spiritual purification 


The month of fasting is a period of spiritual purification. A time of proximity to the Lord, it is a special 
month of training meant to engender all those qualities desirable in Islam. The Encyclopaedia Britannica 
has this to say in the chapter on fasting: 

The month of Ramadan in Islam is observed as a period of penitence and total fasting fons dawn to 
dusk. (1V/62) 

Penitence, undoubtedly an important part of Islam, so permeates the entire Islamic system, that no 
Islamic act, including fasting, is devoid of this spirit. 

However, while enjoining fasting, the Qur’an tells us that its special significance in the month of Ramadan 
is thanksgiving as well as penitence. 

It was in the month of Ramadan that the first revelations of the Quranic verses came down to the 
Prophet. It was a great blessing of God that He revealed this guidance in the form of the Qur’an so that it 
might be a true guide for man. That is why this month came to be held as one of thanksgiving for the 
believers. 

‘Taqwa’ (God-fearing life) means a cautious life. Success for man in both worlds lies in his invariably 
adopting the path of caution in all matters of life. It is taqwa, a guarded, disciplined life, that is the goal of 
fasting. 

Fasting, an experience of powerlessness despite the possession of power is an annual exercise in self- 
discipline. And only that person has fasted, in the true sense of the word,who emerges from the experience 
not only a thankful and pious devotee of Allah but also a human being in complete control of his thoughts, 
words and deeds. 





Proof of Prophethood 


The month of Ramadan is one of fasting in Islam. In its injunctions for this cedial the Qur’an has this 
to say: 

O believers, fasting is decreed for you as it was decreed for those before you; perchance you will 
guard yourselves against evil. (2:83) 

In modern times all the religions of the world have been subjected to a thorough study. This study 
shows that there is no major or minor religion of the world without the concept of fasting, of one type or 
another. A western sociologist has observed: ‘It would be difficult to name any religious system of any 
description in which it is wholly unrecognized.’ (X/193) _ 

However, in the Arab tribes of ancient times there existed no practice of fasting. Philip Hitti, the author 
of History of the Arabs writes: 

We have no evidence of any practice of fasting in pre-Islamic pagan Arabia. (p.133) 








In view of this research, we learn that the pronouncements of the Qur’ an on fasting are more than just 
an expression of religious obligation: they also carry the proof of prophethood. Fourteen hundred years 
ago, prior to the age of communication and information, it was not generally known that the practice of 
fasting was to be found, in one form or the other, in all the reli gions of the world. This serves as a proof that 
the Prophet was a messenger of God, since none but God could tell him of this reality, till then existing only 
outside his society. 





J ust Balance 


It is the Merciful who has taught the Our ’an. He created man and taught him articulate speech. 
The sun and the moon pursue their ordered course. The plants and the trees bow down in adoration. 
He raised the heaven on high and set the balance of all things, that you might not transgress that 
balance. Give just weight and full measure (55: 1-9). 

Both the creation of'man and the revelation of divine guidance are expressions of Allah’s justice. By 
creating man, and in bestowing upon him the unique gift of speecli—possessed by no other object in the 
universe—A Ilah has given him the opportunity to attain a high position on earth and in the heavens, so that 
he may find for himself an eternal state of happiness. 

After the creation of man, the divine blessings culminated in the sending of the Prophet and the revelation 
of the divine Book. Man, in being provided with right guidance, has been given a supreme opportunity to 
set his feet on the straight path, and to continue upon it without deviating, so that he may reach his final 
destination in the knowledge that his life has been a testament to the greater Glory of the Almighty. 

It is necessary for the Lord’s servants to weigh their words and deeds in the divine scales of justice, 
for the eutire world around man is established on this principle of justice by which he is required by his 
Creator to regulate his life. No man in the process of giving or receiving must ever fall into unjust ways. 
Each ofhis actions must conform to the standards of truth and justice. And his deeds must be in consonance 
with what he professes. While the Qur’an gives this verbal expression, the events of the universe are a 
practical demonstration of it. In this way, man can never be in doubt as to which principles to adopt in his 
life. | | — ) 





Realism 


If you happen to be in an open field when it starts to rain, you hasten to find shelter. This is not 
cowardice, this is realism. Similarly, when there is an earthquake, you immediately leave your home for an 
open space. This too is not defeatism, but an acknowledgement of the reality of nature. Where some 





difficulty arises between man and nature, the solution to the problem lies only in acknowledgment, not in 
confrontation. , 

The system of rains and earthquakes is part of the scheme of God. Man cannot change this. Man only 
has it in his power to devise strategies to save himself from harm. The only way to do so is to adopt the 
principle of avoidance and save himself from extinction. That is why in heavy rain you head for a sheltered 
place, while during an earthquake, you rush for the fields. 

Patience and avoidance are not signs of cowardice or a defeatist mentality. They are simply realistic 
approaches. This is necessary because the Creator has given man freedom for the purpose of putting him 
to the test. Man sometimes makes the right use, sometimes the wrong use of his freedom. Even if you start 
fighting everyone, you cannot snatch away their freedom, as this freedom is given to them by the very 
Creator of the universe. Efforts to deprive others of their freedom are futile and will result only in your 
own suffering. 

In such a state of affairs there is only one possible attitude. And that is known as patience. That is, 
even when faced with bitterness and unpleasantness from others, you must continue your life’s journey by 
avoidance. 

You should never feel that it is only up to others to practice patience and avoid friction. Patience and 
avoidance of strife are the social duties of everyone without exception. It should never be forgotten that 
while patience makes its possible to continue with life’s journey, impatience will ultimately prevent you 
from reaching your chosen destination. 





Proceeding with Caution 


When rivers have to be crossed, small animals can swim across and larger lightweight animals can 
swiftly walk across. But watch an elephant who is about to make the crossing. He does not step out 
briskly like other creatures. First he tests the riverbed for hardness or softness, making sure not to put his 
whole weight on his forefoot, then, when he is sure of his ground, he sets forth. Even once launched, his 
progress is slow for he is still afraid of becoming irremediably stuck in soft mud. He proceeds with 
caution, testing the riverbed at every step. | 

Who taught the elephant to do this? Surely it must have been God who gave him his instinct for 
survival, thus setting upon him His seal of divine approval. God has given us this example to show us that 
when there are signs of danger on our path, we should not advance carelessly, but should move with 
similar caution gauging the nature of the “ground ahead”. 

Man is endowed with far greater brain power than the elephant. No one lights a fire near reserves of 
gun powder. No engine driver is careless in shunting petrol bogies. But most of us tend to forget that this 
is a principle to be followed in social life. Every society is comprised ofa variety of people who create 


different types of environment. In every society there are ‘marshy places’, there is ‘petrol’ there are 
‘thorns’ and there are ‘pits’. The wise are those who try to avoid such difficult, even explosive situations 
thus saving themselves from the trammels of confrontation. 

Those who have some goal before them never allow themselves to become enmeshed in 
such things because that would mean being diverted from their objective. A purposeful man always looks 
ahead to the future—straight forward and not towards right or left. He always thinks of long-lasting 
consequences rather than momentary considerations. He looks at things not from the point of view of 
personal desires and whims, but from the point of view of reality. 





Ease Always Comes After Hardship 


Anyone who has experienced a dust or sand storm in desert regions will know what traumatic experience 
they are. There does not appear to be anything good about the scorching, blinding winds. But Soviet 
meteorologists have—in the Karakoram desert—made investigations into the properties of dust storms 
and found that they are Nature’s way of controlling extreme climates. The strong winds raise the dust up 
to form a screen in the atmosphere, guarding the earth from the intensity of the sun’s heat. The surface of 
the desert, scalded by the summer sun, is considerably cooled when it erupts in a dust storm. Sometimes 
the resultant change of temperature can be felt, say, in America and the Arctic as far afield as from Arabia, 
and Central Asia. , | 

Such is the order of nature. In this world just as ease always follows hardship, so fruitful results come 
only from arduous, painstaking processes. This is the way nature works, and from it we can see how we 
should live on earth. We should be prepared for a period of hard struggle before we can expect to reap the 
results we desire. This is a law established by the Maker of the universe, and it is only by complying with 
it that we can advance towards our goal in life. If we wanted to accomplish things an easier way, we should 
have to create another world, one in which cooling clouds—for instance—are not preceded by scorching 
winds. 

There is no doubting the fact that failure in life usually results from the quest for immediate success. The 
word “short-cut” may be applicable to the world of roads and footpaths, but there are no short-cuts in the 
- struggles of life. This fact frequently evinces itself in untoward ways. 

Take the instance of a young man in the town of Surat, in Gujarat, who entered a jeweller’s shop, stole 
a piece of jewellery, then tried to make a quick exit. His line of retreat to the staircase being cut off by the 
suspicious shopkeeper he made a dash for the nearest window and crashed his way—as he thought—to 
freedom. But this bold attempt ended disastrously. His leap from the second floor window resulted in his 
instant death (The Times of India, January 21, 1980). 

This might appear to be just an isolated incident involving a foolhardy youth: but one finds people 
generally considered to be intelligent committing the same mistake in their lives. When an individual tries to 








accomplish instantly what should be worked for over a long period—like the youth who sought to reach 
ground level by jumping instead of walking down the stairs—he is condemning himself to destruction. 
When the leaders ofa nation do likewise, they are spelling doom for all those who follow their lead. 





Super Performers 


A book published in America in 1986, entitled Peak Performers, makes a study of the lives ofa 
number of individuals in modern America who have played a heroic role in life. One point which the writer 
specially emphasizes 1s that a great mission can trigger in aman the powerful urge to SSUPSHOL effort which 
ultimately leads him to exceptional achi evement. 

America sent its first manned spacecraft to land on the moon in 1967. The launching of the rocket had 
been the result of the combined effort of a large number of experts who had been engaged to work for this 
mission. One of this team, a computer programmer, said that something extraordinary began to happen as 
the work got under way. The thousands of ordinary men and women, who were working to make the 
space programme materialize, had all of a sudden been transformed into super-achievers. They had 
started performing with an efficiency that they had never in their whole lives been able to muster. 

Within the short period of 18 months, all of the work had been accomplished with exceptional rapidity. 

‘Want to know why we’re doing so well?” our manager asked me. He pointed to the pale moon 
barely visible in the eastern sky. “People have been orearny about going there for thousands of years. 
And we 're going to do it. 

It is an undeniable truth that what inspires aman more than anything is to have a great mission before 
him. That is what arouses a:man’s hidden potential and makes him capable ofall manners of sacrifices. It 
makes him, in short, a peak performer. | 

A man who is satisfied no longer strives, doesn’t dream, doeuy t create. If we are possessed by fear 
we will achieve nothing. 





Reading the Signs 


With the increase of traffic in modern times, the danger of accidents has also increased. To obviate this 
danger various forms of road signs have been erected, for the guidance of motorists. One such sign reads: 
“Lane driving is sane driving.” Keeping to one’s lane is an effective safeguard against accidents, averting 
the danger of colliding with other motor-cars, and ensuring that one’s journey does not end in disaster. 

An article in a British motoring magazine by an expert on driving gives some indispensable rules of 
thumb for drivers. If one is speeding down a main road, for example, and suddenly a ball appears from a 




















side road, one must realize that there is probably a child not far behind it. If one sees the ball, but fails to 
see the child, one cannot count oneself'a good driver. The really good driver stops, not on account of the 
ball, but on account of the child that he sees with his mind’s eye running behind the ball. It is the aimekness 
of his imagination which saves the child from being run over. 

The principle we are required to keep in mind while driving are the same as those we should keep in 
mind on our journey through life. [fone wishes, one can learn from the “highway code” the principle that 
one should follow in the vaster arena of life: 

Always confine your activities to your own sphere; if you infringe on the sphere of others, you are sure 
to clash with them: your progress will come to an abrupt halt. When certain signs appear on the horizon of 
society, try to make out what these signs infer. Do not just go by outward signs; try to reach. the meaning 
behind them. [fone just goes by what one sees and fails to see what lurks in the background, one will not 
advance in one’s journey through life. Others, more far-seeing than oneself, will forge ahead, while one 
falls victim to dangers that could have been avoided if one had read the signs properly 


In the Nick of Time 


A medical college professor, putting a student through an oral examination, asked him, “How many of 
these pills would you give to a man who had suffered a heart attack?” “Four,” replied the student. A 
minute later, he piped up, “Professor, can I change my answer?” “You can, by all means,” said the 
professor, looking at his watch. “But, regrettably, your patient has already | been dead for 40 seconds.” 

Certain matters in life are so critical that they require the appropriate step to be taken without a 
moment’s hesitation. But an instant decision should also be a correct one, otherwise the consequences 
could be drastic, and could mean a lifetime of repentance. 

Our moments of decision-making are often very similar to our attempts to board a train. Catching a 
train requires preparation. We have to pack up our luggage, making sure we take the right things with us, 
buy a ticket, arrange transport to take us to the station and we must, of course already be on the platform 
at the appointed time, otherwise we are surely going to be left behind. For the train is no respecter of 
persons. It arrives on time and departs on time, and pays no heed whatsoever to tardy passengers. If we 
are like the medical student who was caught on the wrong foot because of lack of preparation and who 
was much too late with the correct answer, the train of life. will go on its scheduled course and we shall be 
left standing, wondering what to do next and how to avert the disastrous consequences of our failure to 
get on board. It is, therefore, necessary to be prepared for all eventualities in life. That means assiduously 
acquiring a good education and losing no time in gaining useful experience relevant to our chosen 








occupations. It above all requires a mental and physical readiness to seize opportunities when they come 
our way, and to be firm of purpose, never permitting one’s energy to be frittered away in pointless 
vacillation. | 





Road Block 


When a road is under repair, a notice bearing the words “Road Closed” is put up to warn unwary 
travellers. But this does not mean that the path to one’s destination is irrevocably barred. There are 
always other highways and by-ways—it is just a question of looking around for them. Sometimes one can 
reach one’s destination just as well by zig-zagging through narrow lanes and alley-ways. The only difference 
is that this takes somewhat longer, and one has to keep one’s wits to negotiate narrower roadways and 
sharper turnings. But arrive, one finally does. 

Life’s journey is very often like this. One would like to proceed by broad straight routes, moving fast 
and reaching one’s goal in the most direct possible way. But, so often such roads are blocked, and 
achieving success begins to seem a very difficult matter. But for every major route which is blocked, there 
are always several minor roads which are open. It is just a question of having to go about things in a 
roundabout way. This is particularly true if you meet with an adversary and feel that you are unable to 
confront him head-on. It is then that you must find some indirect means of dealing with him. Often 
compromise or adjustment is the best solution. 

When in one particular field there seems to be a discouraging lack of opportunities, one can certainly 
search for and find opportunities in some other field. When you fail to find a place for yourself in the front 
row, you can always make do with one in the rear until a place up ahead finally falls vacant for you. When 
you cannot find people to extend a helping hand to you, press on fearlessly and strike out on your own. 
When you need things from people to help you on in life and no one seems ready to be generous, stop 
thinking of how deprived you are and try instead to march on alone. 

For every closed door, there is always another which is open—but only to those who have the eyes 
to see it, and the courage to march through it. 





_ The Inner Reality of Fasting 


“In the month of Ramadan the Quran was revealed, a book of guidance with proofs of guidance 
distinguishing right from wrong. Therefore, whoever of you is present in that month let him fast. But he 
who is ill or on a journey shall fast a similar number of days later on. 
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“God desires your well-being, not your discomfort. He desires you to fast the whole month so that 
you may magnify Him and render thanks to Him for giving you His guidance” (2:185). 

The above verse explains not only the importance of the month of Ramadan as being the month in 
which the Quran was revealed, but also the significance of fasting during the month in terms of giving 
thanks to God. The Pr ophet is recorded as having said that God rewards good deeds from ten fold to 
700 fold. His reward for fasting, which is undertaken especially for Him, will be infinite. 

Food and drink are man’s most basic necessities. When he i is consumed by hunger and thirst, he 
understands how weak he really is; he realizes how much he is in need of God’s succour. In the evenin gs, 
after a whole day of fasting, people eat and drink their fill: that is when their hearts are flooded with a sense 
of gratitude to God for His having made complete provision for their needs. That is when they praise God 
and offer up their thanks to Him. This feeling of dependence on God’s bounty also makes them adopt a 
properly cautious attitude to life. Verse 2:183, which states that “fasting is decreed for you as it was 
decreed for those before you,” goes on to say, “perchance you will guard yourselves against evil.” 

But there is much more to fasting than the caution and gratitude induced by the purely outward, 
physical forms of abstention. Its greater significance lies in its symbolism of an inner, spiritual eagerness to 
make all kinds of sacrifices. Obviously, one who refrains from taking food and water on specific days, but 
who goes throughout his life without any qualm about telling lies, persecuting his fellow men, thwarting 
justice, and so on, has missed the whole point of the fast of Ramadan. He has concerned himself all along 
with outward forms and not with inner realities. Such aman cannot expect to find favour in the eyes of his 
fellow men and will certainly incur the wrath of God, his Maker. 

One who fasts in all sincerity takes care to cast his entire life in the one consistent mould. In all of his 
affairs, he applies the constraints laid down by God. He checks himself from abusing others, stays his 
hand from persecution and halts in his steps towards i injustice. As the Prophet said, “Such a man can be 
likened to a tied-up horse which can go only as far as its rope permits: in that way, he cannot transgress.” 








The Qur’an 


_ An Abiding Wonder 


Part Two: The Safeguarding of the Qur’an 
Chapter One 
The Preservation of the Qur’an 


The very first injunction given to the Prophet- ‘Read in the name of your Lord who created’- 
stresses the importance of knowledge (96: 1). And the last words of revelation pertains to the life hereafter 
(2: 281), 


The Quran was revealed over a period of twenty- three years and was written down in its entirety 
during the Prophet’s lifetime, although the verses were not gathered together in one volume at that time 
(AI- Katani, V.2, p.384). 


For the first twenty-three years the Prophet himself was the fountainhead of Qur’anic learning. 
Then he appointed certain of his followers to convey the message of the Qur’an after him. These were 
men who, having memorized the entire Quranic text with complete accuracy, were fully competent to 
impart its teachings. During the caliphate of Umar Farugq, the second caliph of Islam, a man who had come 
from Kufa to Madina told the caliph that there was someone in Kufa who was teaching the scriptures from 
memory. At this Caliph Umar was enraged. But when he found out that the person was none other than 
Abdullah ibn Masood, he regained his composure, (Istiab, Vol. I, p. 377) the reason being that Abdullah 
ibn Masood was one of those appointed bythe Prophet himself to perform this service. Other more 
prominent scholars of the Qur’an were as follows: Usman, Ali, Ubayy ibn Kaab, Zayd ibn Thabit, Ibn 
Masood, Abu Darda, Abu Moosa Ashari, Salim Maula Abi Huzayfa. 


However, these Muslims, who had been assigned this task, could not survive for ever. Undoubtedly, 
they were going to leave the world one by one, and then there would be the risk of the Qur’an falling into 
the hands of less responsible, less knowledgeable people, who might not preserve it intact and who would 
almost certainly differ as to its true meaning. There was even the danger of its being entirely lost. to 
posterity. With the death of 700 of the Prophet’s Companions in the Battle of Yamamah in 12 A.H., this 
danger began to loom large. | 


It has been recorded in the annals of history that “when Salim Maula Abi Huzayfa was martyred, 
Umar felt the danger of the Qur’ an being destroyed and came to Abu Bakr, the first Caliph, to discuss 
this” (Fathul Bari, v. 9, p. 5). Salim was one of the few surviving companions who had been selected by 
the Prophet himself to spread the teachings of the Qur’an. The solution suggested by Umar to Abu Bakr 
was to preserve the Qur’an by making a formal compilation of it in written form. 


As has been established, the Prophet always arranged for each passage of the Qur’ an to be 
recorded in writing as soon as it was revealed. This kitabat (writing down on paper) was so meticulous a 
procedure that after - verse 95 of chapter 4 had been revealed, and the words “except those who are 




















disabled” were revealed again as an addition to the same verse, it was arranged that this phrase-accordin g 
to Imam Malik-be written at the same moment by the transcriber. (Durr Mansoor, Vol. 2, p.203) 


It was customary for the Prophet to ask the transcriber to read out the verses after writing them 
down. According to Zayd ibn Thabit, ifany part was missed out in the writing, he would correct it and on! y 
after this written work was fully completed would the Prophet allow the propagation of those verses 
(Majrnauz Zawaid, vol.I, p. 60). 


The number of transcribers who worked at different times is put at forty,two. According to Ibn 


Abdul Bar, Hanzala ibn Rabi was the chief transcriber. He was asked to remain in the company of the 


It has been established from authentic traditions that the angel Gabriel, who conveyed the revelations 
of God to the Prophet, himself arranged these verses: each year during the month of Ramadan, Gabriel 
would come to the Prophet and revite before him all the Quranic verses revealed up till that time in the 
order in which they exist today, after which the Prophet would repeat the verses in exactly the same order. 


This dual process has been termed al-Irza, ‘mutual presentation,’ in the books of hadith. 


It has also been established that in the last year of the Prophet ’s life, when the revelations had been 
completed, Gabriel came to the Prophet and recited the entire Qur’an in the existing order twice, and 


When by the help of Gabriel the Qur’an was fully and systematically arranged, the Prophet recited 
it to his companions on different occasions in the order with which we are familiar today. The Qur’an was 
thus preserved in its pristine form in the memories of tens of thousands of the Companions during the 
Prophet’s lifetime. 


The preservation ‘of the Qur’an passed through three stages: transcription, compilation and 
collection. In the first Stage, as soon as a chapter or a verse was revealed, it was committed to writing. The 
following. items are mentioned in books as examples of the writing materials used: 


Riga ‘a-Thin leather piece 

_ Likhaf- Thin slates of white stone 
Karf-The round bone of the shoulder of the camel 
Asib- The wide part of the root of the date branch. 


In the hadith, the second stage of this process is referred to as “compilation.” That is, first the 
verses were written down at the time of revelation. Then, when one chapter was completed, the whole 
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chapter (often it took several revelations to complete one chapter) was written in compiled form, i.e. 
arranged in proper order on riga ‘a (leather). Such copies of the compiled Qur’an (complete or incomplete) 
were in the possession ofa large number of people during the lifetime of the Prophet. We have the well 
known incident of Umar who beat his own sister and brother, in, law mercilessly for having accepted 
Islam. Finally, when his anger had subsided, he asked them to show him the book they were reading from. 
His sister replied that he could not touch it ina state of impurity and only after he had bathed himself did his 
sister give him the book (Ibn Hisham). 


The third stage of this process is termed “Collection” that is, writing down the entire Qur’an 
together in one volume. The form of the bound volume consisting’ of pages of the same size was not 
prevalent in the Prophet’s time. According to a narration recorded by Bukhari, only four companions 
Ubayy ibn Kaab, Muadh ibn Jabal, Abu Zayd, and Zayd ibn Thabit had the entire Qur’an put together 
during the life of the Prophet. In Kanz-al-Ummal, referring to Muhammad, Ibn Kab Al-Qurzi gives us the 
names of five such collectors of the complete Qur’an. However the status of their collections was that of 
a personal possession. The official version was produced under the direction of the caliph Abu Bakr, who 
had it bound after arranging for all the verses to be written on square papers of the same size. Imam Malik 
has also recorded (citing as his source, Shahab Zahri, who had learned it from Salim, son of Abdullah ibn 
Umar,) that Zayd ibn Thabit wrote down all the verses of the Qur’an on al, Qaratis (papers of the same 
size) at the command of Abu Bakr. This volume was called Raba’a (square). (Jtgan, v. 1, pp. 84,85) 


It is said that during the caliphate of Umar Faruq there were more than one lakh copies of the 
Qur’an in circulation in Egypt, Iraq, Syria and Yemen, etc. 


In later times the written Qur’an became the main source of Islamic learning. But one danger was 
still lurking. In sacred books even very minor differences can become a source of great controversy. It was 
feared that if people wrote the Qur’an on their own, differences in transcribing (kitabat) e.g. writing 
‘ether’ for ‘either’ and in recitation would create widespread dissension and there would be no way of 
putting an end to it. For instance, just one word in the first chapter of the Qur’an was written in different 
ways according to the pronunciation of different dialects: maalik-e-yaumuddin, malik-e-yaumuddin and 
maleek-e-yaumuddin, etc.; with the passing of time and changes in the style of writing, the differences in 
the manuscript would have become a source of great contention. Therefore, on the advice of Umar, Abu 
Bakr decided to have an authentic gopy of the Qur’an prepared under state patronage and thus put an end 
forever to the possibility of phonetic differences obscuring the true meaning of the text. 


For this purpose .Zayd ibn Thabit was the most competent, as he was the katib of the Prophet. 
Zayd and Ubayy ibn Kaab both had joined in the ‘last recitation’ having heard the Qur’an directly from the 
Prophet in the order still extant today. Not only had they memorised the entire Qur’an, but they also 
possessed the whole text in written form. The first caliph commanded them to collect all the available parts 
of the scriptures and to compile them. (Bukhari). After this decision had been taken, Omar made an 
announcement in the Mosque that whoever had any piece of writing from the Qur’an should bring it and 
hand it over to Zayd. 


During the first caliphate, the Qur’an not only existed in written form on the bark of date palms, 
stones, leather, etc, but was also preserved in the memory of the companions. The Qur’an, when made 














into a book, was arranged in the order memorized by the companions, and the verses have been preserved 
in that same order right up to the present day. . 


Zayd ibn Thabit’s work was more a process of collection than of compilation. That is, the scattered 
bits and pieces of the Qur’an in written form were collected by him, not just to be assembled and bound 
in one volume, but to be used to verify the authenticity of the Qur’ an as memorised and passed on in oral 
tradition by countless individuals. Once this exact correspondence between the oral and written forms of 
the Qur’an had been established beyond any reasonable doubt, Zayd proceeded to put the verses of the 
Qur’an down on paper in their correct order. 


Harith Muhasibi writes in his book, Fahm-As-Sunan, that the transcription of the Qur’an was 
nothing new, because the Prophet himself had arranged for it to be written down. But it was written 
separately on Riga’ a, Likhaf Karf, ‘Asib, etc. All the materials on which the Qur’an was written were 
available in the Prophet’s house, but had not been put in any special order. What the collector did was 
assemble all these parts and then bind them together so that no part was destroyed. (A/-/tqan, v. |, p. 40). 


This elaborate arrangement of the Qur’an was made so that there should not be even the minutest 
discrepancy vis-a-vis the original revelation. If this extraordinary care had not been taken, differences 
would have resulted from the slightest lapse in memorising and transcription. For instance, when Umar 
recited this verse to Zayd ibn Thabit,. “As for those who led the way, the first of the muhajirs and the 
Ansar, those who nobly followed them,” Zayd said, that he remembered this verse with waw, that is, with 
‘and’ after Ansar. So the investigation started, and finally the other memorisers of the Qur’an came and 
confirmed that the opinion of Zayd was right. So in the volume the verse was written with the addition of 
‘and’. 


In former times, when the accepted way of disseminating the subject matter of a book was to 
memorise it, then recite it, it was quite exceptional that the Qur’an should have been preserved in writin g 
as well as memorised. This was like having a ‘double checking’ system, whereby memory plus written 
words and written words plus memory could be constantly compared for verification. 


After Zayd ibn Thabit had prepared the entire Qur’an and bound it in the form of'a book, all other 
materials collected from different companions, for the purpose of checking and rechecking, were all burnt. 
Now this volume was’ handed over to the caliph. After Abu Bakr’s death it remained with Umar, the 
second caliph. After the death of Caliph Umiar it remained in the custody of Hafsa, daughter of Umar and 
wife of the Prophet. | 


During the caliphate of Uthman, Islam had spread far and wide, and the number of Muslims was 
legion. Moreover, the companions who taught the Qur’an had gone to different countries that had come 
within the fold of Islam. For instance, the Syrians learned the Qur’an from Ubayy ibn Kaab, the Kufans 
(the inhabitants of Kufa, a city in Iraq) ‘learned -the Qur’an from Abdullah ibn Masood and the lraqis in 
general from Abu Musa Ash’ari. However, due to differences in accent and styles of writing, controversies 
again began cropping up. People even called one another heretics owing to such differences. 


Ibn Abi Daud writes in his book, Al-Masahif, quoting Yazid ibn Muawiyah Nakhai, that once 








when Huzayfa ibn AI-Yaman was present in the mosque of Kufa, he found a group reciting the Qur’an. 
One of them recited a certain verse and said: “This is the way of recitation of Abdullah ibn Masood.” 
Another recited it with a different accent and said that was how Abu Musa AI-Ashari recited it. Huzayfa, 
enraged on hearing this, stood up and admonished this group: “Those before you (people of the book) 
differed just like this. By God, I will go riding to the leader of the believers, Uthman, the third caliph. 


Huzayfa was a military officer posted in Armenia and Azerbaijan, and had just come back from 
doing battle. But when he reached Madina, and witnessed the scene in the Prophet’s mosque, instead of 
going straight home, he went directly to the third caliph and addressed him thus: “ O Leader of the 
believers! Take care of the people, before they fall victim to the differences regarding the book of God just 
as the Jews and the Christians did.” 


During the caliphate of Utlman there entered the fold of Islam peoples whose mother tongue was 
not Arabic, and who were not able to speak the language with the proper accent and pronunciation. Even 
the various Arab tribes themselves had different accents and pronunciation. Hence the variations in the 
recitation of the Qur’an. The result was that the Qur’an, too, began to be written.according to varying 
pronunciations. Ibn Qutayba writes that the Bani Huzay] tribe used to pronounce Thatta’ as atta’. Since 
Ibn Masood belonged to this tribe, its members saw no reason to deviate from this pronunciation. Such 
differences in recitation came to be reflected in the transcription of the Qur’an, this being only one of many 
such examples. Given this state of affairs, Uthman, as advised by Huzayfa ibn Yaman, had copies made of 
the volume prepared by Abu Bakr, then sent one copy each to all cities. This task was again entrusted to 
Zayd ibn Thabit Ansari, who was provided with eleven people to assist him. As per the order of the third 

caliph, the committee wrote down the Qur’ an in accordance with the spelling of the Quraysh, so that it 
should conform to the accent (/ehja) of the Prophet of Islam. Caliph Uthman subsequently ordered that all 

other copies of the Qur’an, which people had written on their own, should be handed over to the government. 
These were all then burnt by his order. 


By this method, all the copies of the Qur’an were made uniform as far as writing was concerned. 
However, taking natural differences into consideration-since all the people were not able to pronounce the 
Qur’an uniformly-permission was given for the Qur’an to be recited with seven different pronunciations 
and accents. The collection prepared by Abu Bakr was done one year after the death of the Prophet. The 
copies ordered by Uthman were produced fifteen years after the Prophet’s death... 


These copies of the Qur’an, made with extraordinary care and precision, were passed on from 
generation to generation until the age of the press dawned. Many printing presses were then established in 
the Muslim world, where the beautiful calligraphy of the scriptures was reproduced after its content had 
been certified by memorisers of the Qur’an. Thus, once again, with the : help of the memorised versions 
and written texts,correct, authentic copies were prepared; then with the publication of these copies on a 
‘large scale, the Qur’an spread all over the world. 


It is an irrefutable fact acknowledged by the orientalists, that any copy of the Qur’an found in any 
part of the world at any time will be exactly the same as that handed down to the Muslims by the Prophet 
in his last days, arranged in the form still extant today. 











Chapter Two 
Divine Arrangement 


The Jews were commanded by God to preserve their holy book, the Torah. The responsibility for 
preserving these early divine scriptures thus fell to their followers, whereas it was God who Himself shouldered 
the burden of keeping the Qur’an intact: ‘We have, without doubt, sent down the Message, and We will 
assuredly guard it.’ (15:9) Earlier scriptures were books of God just as the Qur’an was. The only difference 
was that the bearers of those books failed in their task of preserving them, and hence they lost their. original 
qualities. As for the Qur’an, God having taken it upon Himself to provide His special divine succour for its 
safeguarding, it remained in its pristine state, | 


This, however, does not mean that angels will descend from heaven in order to keep the Qur’an 
under their protection. The present world being one of trial, the realities of the next world remain hidden 
from us in this life. It can therefore never happen that the angels will virtually come down in order to guard 
the Qur’ an. All such things are achieved in this world under normal and not extraordinary cissrcumstances. 
Here this task is to be performed by us normal human beings, and through historical processes, without the 
veil of the unseen being lifed. Events throughout human history bear out God's fulfillment of His promise- 
Muslims as well as non -Muslims, individuals as well as communities '; have been pressed into this service 
by God. So far as the former prophets are concerned, they were unable to secure sufficient numbers of 
followers to provide a strong guarantee of the preservation of the book of God. But the case of the Prophet 
of Islam is distinctly different from that of the other prophets. On the occasion of Hajjatul wida, the last 
pilgrimage, which the Prophet performed two and a half months before his death, he was accompanied by 
one lakh and forty thousand Muslims on the plains of Arafat. One can guess from this that by the end of his 
life the number of believers, both men and women taken together, must have been around five lakhs. This 
number is quite extraordinarily large, considering that the world population in ancient times was much less 
than it is today. After the death of the Prophet this number went on increasing as nation after nation 
embraced Islam. In this way a vast human group came into being as had never previously existed for the 
guarding of any other revealed scriptures. | | 


Another helpful event that followed was a series of conquests both in and outside of Arabia, by 
which the Muslims progressively gained dominance over a vast inhabited territory of the ancient world and 
established the greatest and the strongest empire of the time. This empire, too strong to be overcome by any 
other power, was well able to guard the authenticity of the Qur’an, resisting all onslaughts for over a 
thousand years. Then with the advent of the age of the press, the possibility of the Qur’an ever being 
destroyed was finally ruled out. 


In the age of the press it became possible’ to print a million copies from just one manuscript something 
which had been an impossibility in ancient times, when each copy was separately hand written and that was 
Why one copy differed from another to some extent. This happened with all ancient books. It was only in the 
case of the Qur’an, of which tens of thousands of copies had been separately hand-written before the age 
of the press, (a large number of copies are still available in museums and libraries) that, amazingly, there was 
not the slightést difference between one manuscript and another. If Muslims became so alert and sensitive 
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to maintaining the perfection of the Qur’an, it was because of God’s special divine succour. 


Besides this, there was another God inspired arrangement. That is, the unique method of committing 
all of the text to memory, which came to be practiced in the case of the Qur’an-a method which had never 
before been applied to any other book in the history of mankind. Hundreds of thousands of people were 
motivated (by God) to learn by rote the text of the Qur’an from beginning to end. Right from the beginning 
of the Qur’an down to our own day, thousands of people known as hafiz (those who commit the whole 
Qur’an to memory) have existed in every generation. History tells us that there is no other book whose 
followers have shown such extreme care in memorizing its text. It was this custom of remembering the 
Qur'an by heart that made its preservation possible. This unique system was termed by a French orientalist 
as ‘double-checking’, i.e. first matching the contents of one copy with another and then checking it again 
from memory. 


Every procedure followed for the protection of the Qur’an for 1500 years of Islamic history was 
assisted by God. However, in order that this world should remain a testing ground for mankind, all this took 
place under a veil (that is, although it was God who influenced events and motivated the people, He remained 
hidden, because man is on trial in this world). On Doomsday, when all realities are laid bare, people will 
observe how God Himself was directly performing the task of guarding the Qur’an right from the beginning 
of the Islamic revolution to the advent of the age of the press, which with its more sophisticated method of 
replication, facilitated the rapid propagation of God’s message. 


There is another vital aspect of this ‘special divine arrangement for the eternal continuance of the 
Qur’an: God requires the Muslims to preserve not just its wordings but, more importantly, its meanings. 
Whereas the test of former people of the book lay in perpetuating the exact wordings of their scriptures, the 
real test of the Muslim ummah lies inthe guarding of their scriptures’ meaning. Since the Muslims’ predecessors 
failed in their test, God Himself undertook the responsibility of keeping the Qur’an intact. 


As a matter of divine trial, Muslims have to prove that they do not deviate from the text in their 
explanations and interpretations, and of having kept everything in the exact place designated by the Quran. 
In their commentaries, they must take the greatest care to make no shift in emphasis, for that would be 
tantamount to altering the goals of the sacred text. When presenting the Qur’an to others, they should 
convey exactly what it asserts, no less and.no more. ' 


The failure of Muslims as the people of the Qur’an lies in their forgetting its spirit and using the 
Qur’an simply as a book of blessing rather than a book of guidance. When Muslims’ degeneration reaches 
this stage, their activities become directed away from the basics of Islam. They refer to their religion, their 
holy book, as being matters of national pride. Others engage themselves in show business in the name of 
Islam. Yet others exploit it for political gain. 


All these activities, even if they are indulged in the name of the Qur’an and Islam, are all deviations 
from sacred principles. If Muslims persist in engaging themselves in such activities, they will not escape the 
wrath of God. If they feel satisfied that they will be saved on the ground that they have spared no effort in 























preserving the words of the Qur’ an, they are grossly mistaken. God will hold them responsible for having. 
distorted the meanings of the Qur’anic text out of all recognition. 


It should be clearly understood that the Muslims will be taken to task for the meaning of the text just 
as the earlier peoples of the Book had been taken to task for having altered the wording of their scriptures. 
It is on this point that the Muslims are perennially tested. Having changed the meaning of the Qur’an by their 
self, styled interpretations, they cannot escape the wrath of God simply because they have made no change 
in the text. : 2 


No man can be tested unless he be given freedom of action as well. Muslims are free to interpret the 
text, but not to alter it. One must fully grasp this point that the punishment meted out to other peoples of the 
Book for altering the wordings of the divine text will be meted out to Muslims for altering the meaning of the 
text. Herein lies the gauge of the Muslims. If by their self styled interpretations they change the meaning of 
the sacred text, they cannot be spared divine punishment by the mere fact of not having changed the actual 
words. It is because the test of man lies in his sphere of power. Now, forbidden to change the words of the 
Qur’an, Muslims can change only its meaning. So it will be on this very point that they will be taken to task. 
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When Moses presented the Divine Message of Truth before the Latter Phharaoln, Ine tmmed agrammsst 
jim. To prove the genuineness of his prophethood, the Prophet Moses showed the miracle of his rod ttummmg, 
into a serpent. Pharaoh said that it was mere magic, and that his people too could perfonm such feats. So 
Pharaoh ordered all the magicians of Egypt together on the occasion of a national festival im order tho mullllutty 
the miracle of Moses by demonstrating their superior skills in magic. At the appointed time the most remowmed! 
magicians from all over the country duly gathered in the royal court. When the Prophet Moses amniwedl, Ine mot 
only surpassed the performance of the court magicians with further miracles, but he also made a wery 
significant speech, a part of which is as follows: 


“What you have brought is deception. Surely God will 
render it vain. God does not bless the work of the evil- 
doers. By His words He vindicates the truth, much as 


the guilty may dislike it’ (10:8 1-82). 


present world man has been granted freedom so that he may be put to the test. In consequence, umtruntin fnaas 
had the opportunity to mar the human condition. But this rise of falsehood is only a temporary phase, for the 
system of the world is so perfect that it does not accept untruth for long. After a period of time, it rejects all 
falsity. It is truth and truth alone which will endure. 


the Prophet Moses, the sorcery of the magicians was set at naught by the miracle granted to Moses. This 
phenomenon of truth finally conque*ing untruth has been repeated many times throughout the ages im different 
forms. In present times God has ordained this through human knowledge itself, advances in knowledge and 
science having made it possible to prove with finality the unassailability of divine Truth. With the revelation of 
the Quran, the events that were to unfold found expression in these words: 


Eternal Truth 


The Prophet Moses, born in Egypt in the 15% century B.C., was chosem by God! to bbe Hiis messemgem. 
n those days, Egypt was under the dynastic rule of the Pharaohs, who were idolatiers. "The Proplhet Moses 
sncountered two of the kings of this dynasty: one was appointed to be Ihis guardiam by Godl, wihilke the ottner 
vas one with whom he came into confrontation during his missionary struggle. 











What the Prophet Moses said at that time was in fact a proclamation of God’s eternal verdict. Im the | 





, 
This law of God was manifest in ancient times just as it is manifest today. That is why, in the time of | 
| 





We will show them Our Signs in all the regions of the 


earth and in their own souls, until they clearly see that . 


this is the Truth.. Does it not suffice that your Lord is 


watching over all things? (Qur’an, 41:53). 

The commentator, [bn Kathir has explained this verse in these words: 
“Soon We shall make manifest the truth of the Qur’an 

through the external arguments of reasoning.” 


This verse of the Qur’an needs to be looked at in the context of posterity. These are the words of 
a Being before whom are ranged not only the generations of that time, but all succeeding generations. 


Addressing itself to all the peoples of the present, past and future, this verse declares that whatever 
is presented in its own times on the basis of revealed knowledge, will in the future have its authenticity 
proven by advances in human knowledge itself. what is merely a matter of assertion today will become a 
confirmed reality tomorrow. 


This prediction of the Qur’an has been proved true in the fullest sense. In ancient times when the 
magicians countered Truth with magic, God demolished their magic. In present times when the case for 
atheism was projected without its having any basis in truth, God made all the arguments in its favour vanish 
into thin air. By the same token whatever is raised up against Truth will in like manner be demolished — as 
has happened in all ages. God’s word, its veracity intact will be perpetuated for all time come. 
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THE SECOND SURAH 
ALBAQARH (THE COW) 
verse 169 to verse 179 


And bids you only to do evil, and to commit deeds of abomination, and to do attribute unto God 


something of which you have no knowledge. '’ 


But when they are told, “‘ Follow what God has bestowed from on high” some answer, “ Nay, 
we shall follow. [only] that which we found our forefathers believing in and doing.” Why even if 


their forefathers did not use reason at all and were devoid of all guidance? 


And so, the parable of those who are bent on denying the truth is that beast which hears the 
shepherd’s cry, and hears in it nothing but the sound of a voice and a call.'** Deaf are they, and 


dumb, and blind: for they do not use their reason. 


O you who have attained to faith! Partake of the good things which We have provided for you 


as sustenance, and render thanks unto God, ifit is [truly] Him that you worship. 


He has forbidden to you only carrion and blood and the flesh of swine and that over which any 
name other than God’s has been invoked: '”” but if one is driven by necessity — neither coveting 
it nor exceeding his immediate need — no sin shall be upon him: for, behold, God is much-for 


giving a dispenser of grace. 


VERILY, as for those who suppress aught of the revelation '*° which God has bestowed from on 
high and barter it away for a trifling gain-they but fill their bellies with fire. And God will not speak 
unto them on the Day of Resurrection, nor will He cleanse them [of their sins]; and grievous 


suffering awaits them. 


It is they who take error in exchange for guidance, and suffering in exchange for forgiveness: yet 


how little do they seem to fear the fire! 


Thus it is : since it is God who bestows '*' the divine writ from on high, setting forth the truth, all 


those who set their own views against the divine writ '*° are, verily most deeply in the wrong. 
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pious is he who believes in God, and the Last Day, and the angels, and revelation, '“4 and the 
prophets; and spends his substance-however much he himself may cherish it-upon his near of 
kin, and the orphans, and for needy, and the wayfarer,'*> and the beggars, and for the freeing of 
human beings from bondage: '“ and is constant in prayer, and renders the purifying dues; and 
[truly pious are] they who keep their promises whenever they promise, and are patient in 
misfortune and hardship and in time of peril: it is they that have proved themselves true, and it 
is they, their who are conscious of God. 


O YOU whohave attained to faith! Just retribution is ordained for you in cases of killing: the 
free for the free and the slave for the slave and the woman for the woman.'*’ And if something 
[of his guilt] is remitted to a guilty person by his brother,'** this [remission] shall be adhered to 
with fairness, and restitution to his fellow-man shall be made ina goodly manner.'*’ This is 
an al-leviation from your Sustainer, and an act of His grace, And for him who, none the less, '*° 
willfully ia aan the bounds of what is right, there is grievous suffering in store: 


for, in [the law of] just retribution; O you who ate endowed with insight, there is life for you, so 
that you might remain conscious of God! '*' 
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This refers to an arbitrary attribution to God of commandments or prohibitions in excess of what 
has been clearly ordained by Him (Zamakhshari) Some of the commentators (e.g., Muhammed 
‘Abduh in Manar II, 89f.) include within this expression the innumerable supposedly “ legal” 
injections which without being clearly warranted. by the wording of the Qur’an or an authentic 
Tradition, have been obtained by individual Muslim scholars through subjective methods of 
deduction and then put forward as “God’s ordinances”. The connection between this passage 
and the preceding ones is obvious. In verses 165-167 the Qur’an speaks of those who choose 

to believe in beings that supposedly rival God.”: and this implies also a false attribution, to 
those beings, of a right to issue quasi-religious ordinances of their own, as an attribution of 
religious validity to customs sanctioned by nothing but ancient usage (see next verse) 


This is a very free rendering of the elliptic sentence which, literally, reads thus: “The parable of 
those who are bent on denying the truth is as that of him who cries unto what hears nothing but a 
cry and a call.” The verb na’ga is mostly used to describe the inarticulate cry with which the 
shepherd drives his flock. 


l.e., all that has been dedicated or offered in sacrifice to an idol or a saint or a person considered 
to be “divine”: For a more comprehensive enumeration of the forbidden kinds of flesh, see 5:3. 


This term is used here in its generic sense, comprising both the Qur’an and the earlier revelations. 


Lit., “has been bestowing”. Since’ the form nazzala implies gradualness and continuity in the 
process of revelation, it can best be rendered by the use of the present tense. 


Lit., “who hold discordant views about the divine writ”- i.e. either suppressing or rejecting parts 
of it, or denying its divine origin altogether (Razi). 


Thus, the Qur’an stresses the principle that mere compliance with outward forms does not fulfil 
the requirement of piety. The reference to the turning of one’s face in prayer in this or that direction 
flows from the passages which dealt. A short while ago, with the question of the qiblah. 


In this context, the term “revelation” (al-kitab) carries, according to most of the commentators, 

a generic significance: it refers to the fact of divine revelation as such. As regards belief in 
angels, it is postulated here because it is through these spiritual beings or forces (belonging to the 
realm of al-ghayb, i.e., the reality which is beyond the reach of human perception) that God 
reveals His will to the praphets and, thus, to mankind at large. ) 


The Expression ibn as-sabil (lit., “son of the road”) denotes any person who is far from his 
home, and especially one who, because of this circumstance, does not have sufficient means of 
livelihood at his disposal (cf. Lane IV, 1302). In its wider sense it describes a person who, for 
any reason whatsoever, is unable to return home either temporarily or permanently: for instance, 
a political exile or refugee. 


Ar-ragabah (of which ar-rigab is the plural) denotes, literally, “the neck”, and signifies also the 
whole of a human person. Metonymically, the expression fi’ r-rigab denotes “ in the cause of 
freeing human beings from bondage” , and applies to both the ransoming of captives and the 
freeing of slaves. By including this kind of expenditure within the essential acts of piety, the 
Qur’an implies that the freeing of people from bondage- and, thus, the abolition of slavery — i 
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one of the social objectives of Islam. At the time of the revelation of the Qur’an, slavery was an 
established institution throughout the world, and its sudden abolition would have been economically 


impossible. In order to obviate this difficulty, and at the same to bring about an eventual abolition — 


ofall slavery, the Qur’an ordains in 8:67 that henceforth only captives taken in a just war (jihad) 
maybe kept as slaves. But even with regard to persons enslaved in this or-before the revelation 
of 8:67 —in any other way, the Qur’an stresses the great merit inherent in the freeing of slaves., 
and stipulates it as a means of atonement for various transgression (see, e.g., 4:92, 5:89, 58:3). 
In addition, the Prophet emphatically stated on many occasions that, in the sight of God, the 
unconditional freeing of a human being from bondage is among the most praiseworthy acts 
which a Muslim could perform. ( For a critical discussion and analysis of all the authentic raditions 
bearing on this problem, see Nay/ al-Awtar VI-199 ff.) 


After having pointed out that true piety does not consist in mere adherence to outward forms 
and rites, the Qur’an opens, as it were, a new chapter relating to the problem of man’s 
behavior. Just as piety cannot become effective without righteous action, individual righteousness 
cannot become really effective in the social sense unless there is agreement within the community 
as to the social right and obligations of its members: in other words, as to the practical Jaws which 
should govern the behaviour of the individual within the society and the society’s attitude towards 
the individual and his actions. This is the innermost reason why legislation plays so great a role 
within the ideology of Islam, and why the Qur’an consistently intertwines its moral and spiritual 
exhortation with ordinances relating to practical aspects of social life. Now one of the main 
problems facing any society is the safeguarding of the lives and the individual security of its 
members: and so it is understandable that laws relating to homicide and its punishment are dealt 
with prominently at this place (It should be borne in mind that “The cow” was that surah 
revealed in Medina, that is at the time when the Muslim community had just become established 
as an independent social entity.) 


As for the term gisas occurring at the beginning of the above passage, it must be pointed out that 
~ according to all the classical commentators — it is almost synonymous with musawah, i.e., 
“ making a thing equal [to another thing]” : in this instance, making the punishment equal (or 
appropriate) to the crime — a meaning which is best rendered as ‘ just retribution’ and not (as has 
been often, and erroneously, done) as “retaliation”. Seeing that the Qur’an speaks here of 
“cases of killing” (fi '/-qavla, lit”in the matter of the killed”) in general, and taking into account 
that this expression covers all possible cases of homicide— premeditated murder, murder under 
extreme provocation, culpable, ho. micide, accidental manslaughter, and so forth — it is obvious that 
the taking ofa life for a life (implied in the term “retaliation”) would not in.every case correspond 
to the demands of equity. (This has been made clear, for instance, in 4:92 where legal restitution 
for unintentional homicide is dealt with.) Read in conjunction with the term “ just retribution 
“ which introduces this passage, it is clear that the stipulation “the free for the free , the slave tor 
the slave, the woman for the woman” cannot — and has not been intended to-be taken in its literal, 
restrictive sense: for this would preclude its application to many cases of homicide e.g., the killing 
ofa free man by a slave, or of a woman by man, or vice-versa. Thus, the above stipulation must be 
regarded as an example of the elliptical mode of expression (ijaz ) so frequently employed in the 
Qur’an, and can have but one meaning, namely: “if a free man has committed the crime, the free 
man must be punished; if a slave has committed the crime....” etc.- in other words, whatever the 
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status of the guilty person, he or she (and he or she alone) 1s to be punished in a manner appropriate 
to the crime. : 


Lit., “ and he to whom [something] is remitted by his brother’. There is no linguistics justification 
whatever for attributing —- as some of the commentators have done — the pronoun “his to the 
victim and, thus, for assuming that the expression “ brother” stands for the victim’s family” or 
“blood relations.” The pronoun “his” refers, unquestionably, to the guilty person; and since there is 
no reason for assuming that by “his brother”a real brother is meant, we cannot escape the conclusion 
that it denotes here “ his brother in faith.” Of his fellow- man” — in either of which terms the whole 
community is included. Thus, the expression “if something is remitted to a guilty person by his 
brother” ( i.e. by the community. or its legal organs) may refer either to the establishment 
of mitigating circumstances in a case of murder, or to the finding that the case under trial falls 
within the categories of culpable homicide or manslaughter-in which cases no capital punishment 
is to be exacted and restitution is to be made by the payment of an indemnity called diyyah (see 4 
: 92) to the relatives of the victim. In consonance with the oft-recurring Qur’anic exhortation to 
forgiveness and forbearance, the “remission” mentioned above may also (and especially in cases 
of accidental manslaughter) relate to a partial or even total waiving of any claim toindemnification. 


Lit., “ and restitution to him in a goodly manner”, it being understood that the pronoun in i/ayhi (“to 
him’’) refers to the “brother in faith” or “fellow-man” mentioned earlier in this sentence. The word 
ada ( here translated as “restitution’”) denotes an act of acquitting oneself of a duty or a debt (cf. 
Lane I, 38) and stands here for the act of legal reparation imposed on the guilty person. This 


reparation or restitution is to be made “in goodly manner” — by taking into account the situation of 


the accused and, on the latter’s part, by acquiring himself of his obligation willingly and sincerely 
(cf. Manar II, 129). 


Lit., “ after this” — i.e. after the meaning of what constitutes “just retribution” (visas) has been 
made clear in the above ordinance (Razi) 


Le., “ there is a safeguard for you, as a community, so that you might be able to live in security, as 
God wants you to live”. Thus the objective of gisas is the protection of the society, and not 
“revenge.” 




















